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Three Alephs -- "r'R 92'R 1o’
A Wonderful Formula for Success in All Aspects of Life

In this week’s parsha, parshas Shemos, we read (Shemos 3, 13):
D9 MI1AN YPYUR OIS ANANT YRTW 213 UN K3 99N 11 oopRe DN 1w 9
WK NN R DR 2PN 90K, DTN TRIN 1 1R fR Y 11K, B0 anby
“mavHN MW AR TRAWY 2135 1aNn 1o nane, iR — Moshe said to G-d,
“Behold, when I come to Bnei Yisrael and say to them, ‘The
G-d of your forefathers has sent me to you, and they say to
me, ‘What is His name?’ — what shall I say to them?” Hashem
answered Moshe, “rnx awx mnr” And He said, “So shall you
say to Bnei Yisrael, ‘m»rx has sent me to you.”

Now, we know that many appellations for HKB"H are
mentioned in the Torah: »»x 1w bR @'%9x . So, when
Moshe asks HKBH: “And when they say to me, ‘What is His
name?’ — what shall I say to them?” — why does HKB”"H
choose this name specifically, which does not appear anywhere
else in the Torah: “rmnx=awx mnn’? An answer is provided by the
Midrash (S.R. 3, 6):

M, wnY Yapn Y 9aR ,Yhan 13 KK 030 R L TR 2aphR nKe”
JUINRXD T TR ROP2 ANY DMy RAPa AN wyn vab p1h wan ns
marn W aRW DYEYN KA1 AN A1MAN AN 1T RS /3 ,nphRa
STW R NP2 IR 0TR Sw RUR DY AT aRwsT NINAN RAP1 AK Dapwns
INY) MKW DM ATA ROR TPRY T RO AN by Sy oran aNws
Sawyn oY NP2 AR TR WK IR N 1 oI B (-1

HKB”H tells Moshe that each particular name of G-d relates
to a specific divine function. When He judges creation, He
is referred to as “Elokim”; when He battles the wicked, He
is referred to as “Tzevakot”; when He suspends judgment
regarding a person’s transgressions, He is referred to as “Kel
Shakkai”; and when He shows His world mercy, He is known as
Hashem (Havaya). So, the answer: “mmxawx mnr” -- “I Shall Be
What I Shall Be” -- indicates that the name He is called depends
on the particular divine function being displayed.

Simply put, according to the Midrash, when HKB”H

answers Moshe: “mnx awx mnx” — He is informing Moshe

that He will be revealed in the world by the name reflecting
the divine function that He is performing at that particular
moment. This, however, still deserves further explanation.
For, according to this explanation, “m R qwx m*1R” is not a name
at all, but merely an explanation — that HKB"H is perceived in
the world by the name associated with the divine task being
performed at any given time. So, the actual names He uses to
reveal Himself are not presented at all. That being the case,
how does HKB”H’s reply: “mmR awr mnx” — answer Moshe’s
question: “And when they say to me, ‘What is His name?’ —
what shall I say to them?”

Additionally, it is worth examining the statement in the
Tikunei Zohar (144b) that with the words: “mnx awx mnaR” —
HKB”H alludes to tefillin shel yad and tefillin shel rosh. For, in
the four passages contained in the tefillin shel rosh, the name
Havaya appears twenty-one times — the numerical value of
the name n“nx; this is alluded to by the first a“nx. Similarly,
in the four passages contained in the tefillin shel yad, the
name Havaya appears twenty-one times — accounting for
the second mention of the name n“oix.  Thus, the two tefillin
together are alluded to by the phrase: “rmmx 2wx mnx”. Hence,
we must endeavor to explain the practical significance of the
association between the words “mnx 2w mR” and the mitzvah
of tefillin. Furthermore, what message is HKB”H conveying to
Moshe with this reply?

n“nR Times 1“nR Equals n“nr
— HKB”H’s Trademark

Let us begin our investigation with the illuminating words
of the Arizal in Likutei Torah. He provides us with a wonderful
explanation regarding HKB”H’s reply: “mmR mwr mnn”, based
on what we have learned in the Gemara (Shabbas 55a): mnr”
“nar Rt 71ms vt Yw — HKB”H's seal is “emes” (nnX). The
Arizal explains that this is a reference to the name: nnR”
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“rrR wR; for nnR (21) times a“nRr (21) equals n“nx (441).
Therefore, when Moshe asks HKB”H how he should respond
to Bnei Yisrael, HKB”H replies: “mmx awx mnR” — this is the
seal encompassing all of the divine names. Here are the sacred
words of the Arizal: Niw nax owa n“apn ann wripn e b 9"
“n“mR RUvnea NN oya nonR mes mmn — all the names of
HKB”H reflect His seal of “emes”; this is alluded to by the fact
that n“»nx times n“nR equals n“nR.

After much consideration, I would like to propose an
interpretation of the Midrash above based on this illuminating
Arizal. Moshe Rabeinu inquires: “And when they say to me,
‘What is His name?’ — what shall I say to them?” In other
words, which divine name should we have in mind and should
we pray to in order to trigger all of the salvations. According
to the Midrash, HKB”H responds: »wyn 2% ,p1% wpan nnx mw”
“N1p1 718 — you want to know My name? My name depends
on the action I am performing. Nevertheless, to trigger
salvations from all of the names, it is advisable to employ the
appellation: “rnx 2wx mnx” — the seal of “emes” encompassing
all of the divine names. For, as we have learned, it“>nx (21) times
nnx (21) equals n“nr (441).

The message conveyed by this allusion is that the key to
access all of the divine names is to pray wholeheartedly with
“emes.” This notion is expressed by the passuk (Tehillim 145,
18): “naxa mINapr AWK Yov pRtp BoY it amp” — Hashem is
close to all those that call upon Him, to all that call upon
Him with “emes.” We find support for this idea in the Orchos
Tzaddikim:

N1 NAR QUPYNR (27 12197) 22051, TWN TR 2910 ,2100 TR
RS R¥nAR 5, NNRR DPYR Tapnw ey wr anyt vy ont oen naphs
(w2~ APMP) R4S RIMWVAAD TN 15 DAT NUAR RIMVRAS RITY 7NR Dy
2°1191 (.11 NAY) AR fYapn e mnim e neis 0aINT AN ey aophRa
.20 1 1197 K pYpw 1217 (1-8p 0Y9nn)

TTINAPY MWK YOV PRI oY 11 ap (Mr-nap oobnn) pioan s e

NIRMP NP1 127 R, NAKRD IRTIPY MY 37700 AR R 14apn 00, nnaNa

o Tyows 7ab m“apn BN 3apnm ovwyaw 97T Yon 1ab maani 1 nns
SR IPWnE INawnn owet 1P IR Pty prnm

He cites the passuk (Yirmiyah 10, 10): “But Hashem, G-d,
is “emes”; He is the living G-d and the Eternal King.” This
teaches us that HKB”H is the G-d of “emes.” Therefore, since
HKB”H’s seal is “emes,” the passuk (Tehillim 145, 18) states
that HKB”H draws near to anyone who calls upon Him with
“emes” — with sincerity. What is considered calling upon

Him with “emes”? This refers to a person who clears his heart
and mind of everything else in the world, and focuses only on
HKB”H. This person clings to the heavenly light and always has
in mind G-d’s will.

This allows us to understand very nicely what the great
luminary, the gaon Chida, zy”a, writes in Avodas Kodesh (7),
concerning the appellation: “/mmx awx mnr”. He writes that this
name employed in tefilah is capable of affecting salvation for
everything in the world:

02 11K WK AR Y 0TR San? R, 200 0Ya1at 118 2100 NN

nIsonRT L Ayon Yrny noamay ety masny oaab  ainy  abiyaw a7

ORI 1A Dwi aah 1IN Y, ITIDa TAR Y Y 1,03 e 0t
Evya ‘A AaR 191,713 IUYa W BRWN,wPnT Y DR N W

I found in the manuscripts of the kabbalists that it is
appropriate for a person to pray to the appellation mnx”
“mrR wx for any problem in this world — for sickness, for
children, for wisdom, to be remembered, for monetary
matters, to be saved from a storm at sea, for danger on the
roads. Itis essential, however, that he be pure, and that he
utter sincerely: “Let it be the will of the esteemed name
“wprR awR R’ that You have mercy on me and act on my
behalf” He should state his request clearly, and should
repeat it three times.

It is clear that the concept of the divine names and how
to apply them is beyond our comprehension. Nevertheless,
seeing as this name alludes to HKB”H’s seal of “emes,” which
encompasses all of the divine appellations, we can suggest that
by focusing on the name “mnx 7wx MR’ — whose product is
n“ax — one merits enlightenment from the attribute of “emes,”
enabling one to pray to Hashem with true sincerity. As a result,
he is guaranteed that the words of the passuk will be fulfilled:
DAPIY AR WP 1RTY 1189 NNARD TTIRAPY WK Y95 PRI o ' amp”
“ay'wr ynwr -- Hashem is close to all those that call upon
Him, to all that call upon Him with “emes”; the will of those
who revere Him, He will perform, and He will hear their
plea and rescue them.

The Connection between the Seal of Emes
and the Appellation “mnx aws mnx”

Now, we have learned from the Arizal that with the statement
“sprx mwx monR”, HKB”H was alluding to His trademark of “emes.”
This idea can be applied to better understand the implication
of the awe-inspiring piyut recited during Mussaf on the High
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Holidays: “vawn nwa o3 mrn” (according to the Kol Bo Machzor,
this piyut was composed and instituted by Ezra HaSofer and
Zerubavel ben Shealtiel). In the piyut, we declare: mmaxn sy
“rRIR WK TIRS ann L nnaR o1 Rine — And all believe that He
is a judge of “emes”; the One whose name was pronounced
“mnR AWK R”. Let us endeavor to understand the connection
between the fact that HKB”H is “a judge of emes” and the
appellation “ronR qwR monR".

The matter can be explained as it is presented in Likutei
Yehudah in the name of his elder, the author of the Imrei Emes
of Gur, zy”a, based on what we have learned from the Arizal.
Seeing as n“nx (21) times n“nx (21) equals n“ny (441), the
message conveyed by the piyut is quite clear; this appellation
represents HKB”H’s seal and trademark — “emes.”

Still, it behooves us to explain the significance of this
connection. While the numerical equivalent exists, clearly there
exists a deeper, practical connection, which is relevant to each
and every one of us — a connection teaching us how to serve
Hashem with this appellation in order to connect with HKB”H’s
trademark of “emes.”

I was struck by a wonderful idea based on the explanation
presented by the Ramban here regarding the appellation mnx”
“=rx 2wR in the name of the Midrash (which does not appear in
our texts): 3 °my 17 MARY QWD NN WK NN TR, NTAR Ut
AMRIY T AR FNAK IR AR TPTE PWIYT DR AR PRmS ON TRy TR N
“37091 18IN 1R 1Y 11 rnge (2°-11s 2°127) — as you behave presently
with Me, so will I behave presently with you; if you open
your hands and give tzedakah, so, too, will I open My hands

“Know what is above you”
from Your Deeds Below

This teaches us a tremendous chiddush. HKB”H’s response
to Moshe:
principles and foundations of the entire Torah. Namely, HKB"H

“mmr qwR X" — alludes to one of the basic

acts with a person in accordance with how that person acts with
Him. This coincides beautifully with what the Shela hakadosh
(Mishpatim) presents in the name of the Midrash regarding the
passuk (Tehillim 121, 6):

oR1,7> prwn R prwn ans ox o oD e e
AR NIT13TR IR NPT 008 1Y IRTR AR BRTTTD 1913 K1Y 1518 NN
SRy mIn ORI Y 1N AnRY aws v R apn N e v N X —
“Hashem is your shadow.” Just as your shadow mirrors your

actions, so, too, HKB”H acts like your shadow. His behavior
toward you reflects your behavior toward Him.

In a similar vein, the Zohar hakadosh states (Lech Lecha
88a): 7y K¥rpY qpnR KY K11 KYpY RAMYAR MONWKR XANYT RA1YNND”
“xnn’ ynxT — man’s actions below trigger the divine influence
from above. In truth, this notion is expressed explicitly by the
following Gemara (Shabbas 151b): naman n1azn by onanan Yo"
“@Umwit 1 PYY Panan PR DR Yy o wRe Y1, nmnen m vhy —
whoever has mercy on his fellow creatures is shown mercy
from the heavens; whoever fails to have mercy on his fellow
creatures is not shown mercy from the heavens.

This is the message conveyed by the Mishnah (Avos 2, 1):
“qmn myny m y1” — know what is above you.” The following
interpretation is presented by the Toldot Yaakov Yosef (Vayikra),
the Maor Einayim (Matot) and the Kedushat Levi (Metzora).
Everything that transpires in the heavens above comes from
you -- “man” — is caused by your actions below. Similarly, the
Nefesh HaChaim writes (1, 4 in the gloss):

;17 1180, an mynb nn P, n1aRa Y onme Yoea 1t naw yinw'’ ampr
95 95 MaaR1 YR VAR, PRYRN DWYT BRI D1 TIPS IR R 05 BR
IND wyn by K1 TR oM, BTE 1aa maryn s nbyny nwyaw m
Sax1an1 iRy ara by moun — This is the lesson taught by the Mishnah
in Avos: “qan myny m p1”. People do not realize the tremendous
impact of their actions. They should recognize unequivocally that
everything that transpires in the heavenly realms stems from
their actions; they are the determining factors.

“eomN TN IR
Is the Source for All Salvation

This enlightens us and provides us with a better
understanding of HKB”H’s reply to Moshe’s inquiry: “Behold,
when I come to Bnei Yisrael and say to them, ‘The G-d of
your forefathers has sent me to you,’ and they say to me,
‘What is His name?’ — what shall I say to them?” In other
words, they will want to know and be familiar with all of
HKB”H’s names. This knowledge will enable them to receive
the needed benefits associated with each particular name —
such as rachamim, health, livelihood, protection and the like.

In response, HKB”H answered succinctly and to the point:
“IR TR SRR YR YR 20PN anaxet”. As the Midrash cited by the
Ramban explains: 1'rmnia oy ,7ay 7117 %28 75 ny 710 sy ows”
“amy AR FINANR AN AN e Pyt o nk — [ will act toward them
as they act toward Me. This being the case, it is no longer
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necessary to be familiar with each of the divine names of
Rather,
everything depends on man’s behavior below. Thus, the
system of “rmrx awx 7R’ accounts for all of HKB”H’s names

HKB”H specifically in order to receive salvation.

necessary to achieve every form of salvation. For, it is within
man’s power to trigger any desired response from above based
on his behavior below.

We can now appreciate the connection between the
appellation “mmx awr mnR” and HKB”H’s trademark of “emes.”
For, the fact that we see that HKB”H treats each individual
differently does not contradict His trait of “emes.” Quite the
opposite! This is evidence of His trait of “emes.” He behaves
with each individual in accordance with how that individual
behaves below, reflecting the concept of: “q9x'm” — Hashem is
your shadow. If the person is merciful, he is shown mercy from
above; if he is cruel, chas v’shalom, he is treated cruelly from
above. This is precisely the message conveyed by the allusion:
mnR times iR equals n“nx.  For, the divine trademark of
“emes” is revealed by the union of the two names n“nR, in
keeping with HKB”H’s statement: 11 71K 75 "y mnn anRw aws”
“my — as you are with Me, so, too, [ am with you.

This, too, is the message of the piyut: 17 Xiw maunarn Hor
“mmR WK MRINS unn oK. By acting in accordance with the
concept of “rrx awx mnR” — behaving toward each person as
he behaves toward Hashem — HKB”H’s seal of “emes” becomes
evident. So, if a person should ask, “Why is HKB”H treating
me this way?” It behooves him to know that the answer lies
in HKB”H’s succinct reply to Moshe: “mmx awr mnx” — My

response from above mirrors man’s actions below.

Rambam: “A Wonderful Insight
Has Been Revealed to Me”

Continuing onward and upward along this exalted path,
let us explain HKB”H’s response to Moshe’s inquiry in greater
depth based on the incredible words of the Rambam in Moreh
Nevuchim (Part 3, Chapter 21), where he discusses the manner
in which HKB”H interacts with and supervises mankind —
“hashgachah.” The Rambam writes: 8@ Rvaa 10y *ox mba many
“nPmYR NTIo 12 Tane nipav 12 1o — a wonderful insight has
been revealed to me; it will remove doubts and uncertainties
and will help reveal divine secrets.

The gist of his lesson is that HKB”H’s supervision and
protection, “hashgachah,” of a human being from any ill

occurrences depends to a great degree on a person’s intellectual
belief in Hashem’s direct supervision. If a person always has
Hashem in mind, Hashem will never stop overseeing his life and
his actions. Should we see that a tragedy befell a person, it is
because he was not connected to Hashem in his thoughts. Here
is an excerpt from what the Rambam writes:

JDIRIIR NI 12 T7ANT MIPRT 13 17107 1NN K 11y 05K mha
Yow Tya bo [bw] Yow A1pew va5 5 AW %A 1INS 130 WMNRY K1
TN YRR DY MDY KD WK TNAWT oYW WONTT 13 mawn nenn
NEP YN IN2WA A0 WK AW YW WINTT TN 13 e nn
1POY NP AR AW A1on1,7a% YR 12Wn nYa 18 I nnn oy
R [*mab amawnn] wen 91on K91, [0 AR 951 1R TWKRD Doany aRwal
71 nmawna paxkn X mnw] S Yrowe RYw e [1o Xenw ms] s
1WOY Ny INAWa aYwR NI YIRS PRY MR R MW vyan Yax
S9y1aa Yow [mrn o1y vmaya)

The complete person will always have Hashem in mind; as
a result, he will always be supervised from above. When he
is engrossed in other matters and forgets Hashem, Hashem’s
supervision will be absent temporarily. It will not be entirely
absent as it would be from someone who does not believe in or
comprehend Hashem’s supervision at all; for, this person does
believe in Hashem’s “hashgachah.” His divine supervision at
that moment will only be diminished.

Someone who does not recognize the presence of G-d and
his supervision at all resembles a person living in darkness
who has never seen light. Conversely, someone who does
“hashgachah”
standing in the bright light of the sun. Thus, he who is aware

appreciate Hashem’s resembles a person
of Hashem's “hashgachah,” but has a momentary lapse of focus
while engaged in worldly matters, can be compared to a person
on a cloudy day — where the cloud temporarily blocks him

from the sun.

Next, the Rambam adds an astounding and somewhat
frightening thought. He states that anyone who experiences a
negative occurrence, be he a prophet or a very devout person,
that occurrence was due to a momentary disregard of Hashem'’s
“hashgachah”:

DOR32T 11,0 MYan apa mNeRnw Yo 0o Y T 1t aant”
871 R INDWR NP P NI YA UINen K o oot 1 R
FOTIAY LA AR 1O 1 POYAN AWK AP IS N RO oW TN
" 9ob AT R pawn D yhanw ha nThann Taane mKRT onmawn
JPUR poary benww
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He states that the magnitude of a negative event correlates
directly with the length of time and the degree to which the
person forgot Hashem’s “hashgachah.” In summary, it all boils
down to one’s ability to remain constantly connected with
HKB”H. That connection prevents mishaps; lack of connection
opens one up to the possibility of misfortune and disaster.

Upon careful reflection, it appears that the Rambam’s concept
is stated explicitly in the Torah (Devarim 4, 4): 'ns mopa1t onRY
“arn oo men oo'pbx — and you are attached to Hashem,
your G-d, you are all alive today. Here we are promised, in no
uncertain terms, that so long as a Jew is connected to Hashem:
“@rn mov1o B’ — no ill or harm will befall him. In the words of
David Melech Yisrael (Tehillim 23, 4): X728 X5 nmbe X2 7R 0 08"
“»tay nnR o y1 — although I walk in the valley of the shadow of
death, I will not fear evil, because You are with me.

The Ba’al Shem Tov Derives an Important Principle
from the Rambam: Believe that HKB”H Is Present
Even during Periods of “Hester Panim”

In my humble opinion, the Rambam’s powerful words are
the source for an important principle presented by the Toldot
Yaakov Yosef (beginning of Bereishit) in the name of his master
and teacher, the Ba’al Shem Tov hakadosh, zy”a. So long as a
Jew believes wholeheartedly that HKB”H is with him — even
during times of extreme concealment, “hester panim” — it is
impossible for anything bad to befall him. When HKB”H wishes
to punish a person for his countless sins, He conceals this
awareness from the person — that He is with him even during
times of trouble and suffering.

Based on thisidea, he elucidates the following passuk (Devarim
31, 18): g v mwy 2w nyan s Yy R 213 0 28 9PNOR NoR 2R
“@mnx yx Y8 — but [ will surely conceal My countenance
from them on that day because of all the evil that it did, for it
turned to other gods. HKB”H specifically says: =nox anon "1
“amma — in other words, I will conceal from them this knowledge
that I am in a state of hiding during their time of distress, so that I
may punish them for turning to other gods.

Here are the words of the Toldot Yaakov Yosef as quoted
by the great Rabbi of Komarna in Leket Imrei Peninim (end of
Chumash Devarim) with some additional clarification:

NIAWRRTNNDT ToaY , MW MITART YTIa DR YT ANY M1k nynw”
Doaw PraNnt YT DIRY Ap1ea 05 5T 1Anon 1 PR DY Annon tfapn Nt

17807 79, MIPYN AR AT DY 119K K17 DY 10 9271511 927 11 yan
L PIPTR AP NG AN, enY San pam PR sya b

WA 1ORY 1Y, TIN0MT AR D1 TNDNRY 1P N0R N0 10IR1 DyaY ar

DTN DN 1123 5 19 RIT IR DY YD 1Ihnn mowat YT 10K Nt oy

7137 DINTW T Yo Yax wny YRRt pnust ek nipbnons mens
4129 AR RYK P9 01w 15 PR K IRT122 e nanasa

If a person is aware and believes wholeheartedly that even
in the most dismal circumstances HKB”H is actually there but
in hiding, then the concealment no longer exists. For, with the
awareness that the Master of the Universe is indeed there with
him, all evil and negative elements disappear and the divine
light is revealed.

At times, however, the awareness of My concealed presence
must also be concealed, because the person turned to other
gods. Consequently, the person forgets that HKB"H is with
him, he no longer believes or trusts — he lacks “emunah” and

“bitachon” -- and then he is punished.

We have now gained a glimpse of understanding regarding
the secretive conversation conducted between Moshe Rabeinu
and HKB”H. Moshe approached HKB”H with a question: 1Y’
“@mhR IR mw oy -- “And when they say to me, ‘What is
His name?’ — what shall I say to them?” After suffering so
many hardships during the galut in Mitzrayim, Yisrael will ask,
“What is HKB”H’s name that is capable of rescuing us from any
threat and calamity, so that we will no longer need to suffer as
we did in Mitzrayim?”

To this HKB”H replied: “mmx=wxmnr”. The Midrash explains:
“Tay M MR 75 mY nnun nnRw ows” — as you behave with Me,
so, too, will I behave with you. As the Rambam explained,
HKB”H says to each individual: “mnx qwx mnax” — if you want
Me to be with you, there is a condition! Your relationship with
Me must be characterized by constant “deveikus” — intimate
attachment. This is HKB”H’s seal and trademark of “emes”;
he watches over each individual person in accordance and in

proportion to that person’s attachment to Him.

The Association between “fmx qwN m9IN"
and Tefillin Shel Yad and Rosh

Taking the high road, let us apply this concept to explain the
practical significance of what we have learned from the Tikunei
HaZohar. When HKB”H said to Moshe: “mmR awx nnR” — he
was referring to the tefillin shel yad and the tefillin shel rosh.
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Each of them contains four parshiyos (passages) containing a
total of twenty-one — the numerical value of #“nx -- mentions
of the name Havaya. Thus, the two tefillin together correspond
to the appellation: “monx "wK R,

We know that the purpose of the mitzvah of tefillin is to
connect a person with HKB"H. We express this fact in the
formula of the “71m mwY” recited prior to donning the tefillin: 11’
ISWAT NTIRA 13 TaPWY 2P 1A KT, It 11y 1n by rany
WM IRY DY MMINIY TRWITY MR 1 WRAT DY me 11an ey uab
‘“maw Tane Ay prayIwn P avs nmst - we are commanded
to place the tefillin on the upper arm, opposite the heart, in order
to subjugate our desires and devote them solely to the service of
the Almighty; we are also commanded to place the tefillin upon
the head, opposite the brain, so that the soul, senses and faculties
will all be subservient and devoted to the Almighty.

Thus, it appears that HKB”H gave us the mitzvah of tefillin
— corresponding to the appellation of “mmR awx mmR” — as
a wonderful “segulah” for connecting and binding ourselves
to HKB”H in a permanent fashion. This affords us a unique
protection and supervision from HKB”H. This is the message
conveyed by the appellation: “mnx 2w mnr”; HKB”H is telling
us, “I will be (m“nR) with the person who will be with Me.”

It appears that support for this explanation can be provided
from the immaculate teachings of the Sefas Emes (Matos 5643).
He explains why it is essential to do the tefillin shel yad prior
to the tefillin shel rosh. For, the tefillin shel yad opposite the
heart represent the notion of xnn%1 xnaynx — an awakening
from below — due to the subjugation of our hearts’ desires to
the service of Hashem. As a result, we merit 877p%7 xn1ayny —
an awakening from above — protection from HKB”H via the
tefillin shel rosh. This is learned from the Gemara’s (Berachos
6a) elucidation of the passuk (Devarim 28, 10): yax:t »ayp ¥ 1821
“URTaY PYan 1R TNIR DA AR 030, R0 IR YUY R R aw s
-- the passuk states: “Then all the peoples of the earth will
see that the name of Hashem is proclaimed over you, and
they will revere you.” Rabbi Eliezer the Great says: This is
areference to “tefillin shel rosh.”

Let us provide an explanation based on our current
discussion. The twenty-one mentions of the name Havaya
in the tefillin shel yad represent the notion of n“nx (21) —
every Jew’s individual declaration that he will be with HKB"H,
by subjugating his every whim and thought to HKB”H. In the
merit of this commitment, HKB”H fulfills His promise: mmx”
“rmrR AwR — to watch over us with the twenty-one mentions
of the name Havaya in the tefillin shel rosh — equivalent to
nonr (21).

Based on this understanding, I would like to propose an
interpretation of the following testimony found in the Scriptures
regarding Shlomo HaMelech (Melachim I 5, 9): masn mopox 1o
YW NAsm 301,000 Naw By AWK SInD 2% am1mt,1Rn tann naan ey

22aYR AWITW 93771 .. 0T8T Yo 0ome B nnon Yant o v1a b nnonn

“9wn — G-d gave wisdom and considerable understanding
to Shlomo, and breadth of heart as immense as the sand
which is upon the seashore. Shlomo’s wisdom surpassed
the wisdom of all the people of the East and all the wisdom
of Mitzrayim. He was wiser than all men . .. He spoke
three thousand proverbs. We must endeavor to explain why
he spoke specifically ma%x nwivw (literally translated as three

thousand) proverbs.

Notwithstanding Shlomo HaMelech’'s vast wisdom and
knowledge, let us suggest that he taught the entire nation
one essential lesson: The greatest form of wisdom is being
connected and attached to Hashem in accordance with the
three alephs -- mabx nwtyw . [Translator’s note: mabR nwivw
can be translated as “three thousand” or as “the three alephs.”]
Those three alephs are the first letters of the appellation
“rorR AWK mnR” — with which HKB”H conveyed to Moshe the
essential lesson that He would be with any person who clings
to Him. This is also the allusion found in the “Thirteen Midot
HaRachamim” (Shemos 34, 7):

words, HKB”H preserves and demonstrates kindness to those

“poaRY Tomr a¥1”. In other

people who always remember the “alaphim” — the alephs of

“ROTIR WR N
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